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affairs."5 The English allotted thirty-three of the captive women and children to their Indian allies and retained forty-eight to fifty for themselves.6
In mid-July, in a swamp near the Indian village of Quinnipiac, the English cornered the main body of surviving free Pequots. A minor skirmish offered portents of what was to come. When a scouting party of 21 English soldiers encountered 7 "scouting pecotts," they slew 5 (gender unspecified) and spared 2 women.7 Before mounting their main offensive, the English sent a messenger to the besieged Pequots, and he negotiated the peaceful surrender of 18o women and children and 1 or 2 old men. Most of the remaining 80 Indian men attempted to flee or fight their way out of the swamp. While a few managed to escape, the majority were slain by the English forces.8 In a final blow, a group of soldiers discovered the last remnant of Pequot men in the heart of the swamp. As they huddled together in "several Heaps," they were summarily executed at close range. In his account of the Pequot War, Mason insists that only 18o Pequot captives were taken, but he does not count any Indians who were seized in battles in which he was not involved. Because the captives were immediately sent to English families throughout New England, contemporaries could not easily gauge their numbers. Governor John Winthrop, who helped oversee the captives' dispersal, probably had the firmest grasp of the situation. After the swamp battle, he reported in his journal that English forces had captured and killed about 700 Pequots; earlier he had noted the deaths of about 400 Pequots. The resulting estimate of 300 living, captive Pequots conforms to the combined totals (319) Roger Williams, who interacted with local Native American peoples much more than most of his contemporaries, was one of the few early-seventeenth-century English commentators to acknowledge that both men and women made significant contributions to the New England Algonquian economy. The division of labor Williams described in A Key to a Language resembles a partnership more than a master-slave relationship. Not only did Algonquian men take "great paines" in hunting and fishing, but they helped women perform agricultural and do- , who is soon expelled by such liquid comminations." As a result of English efforts to shelter them from their husbands, Indian women's "love to the English" was great, and they delighted in showering the English with gifts, "ever presenting them something that is either rare or desired, as strawberries, hurtleberries, raspberries, gooseberries, cherries, plums, fish, and other gifts as their poor treasury yields them."37 The accuracy of Wood's account is less important than its implications. If we extend his logic, we can easily surmise that colonists who took Algonquian women and children into their homes believed that they were protecting Native American women and children from their men, and by employing Indian women and children over a longer term, the English offered the maximum level of security to a group they considered vulnerable. As servants in colonial towns, Indian women and their daughters would be expected to work hard, but they would not be required to do "all worke," as colonial commentators insisted they had done among their own people.
Wood's assertion that Indian women expressed "their love to the English" may strike modern observers as highly unlikely, but early-seventeenth-century colonists probably found it entirely reasonable. Indeed, Wood was not alone in hoping that local Indians would come to love, respect, and attempt to emulate the colonists who were trying to "civilize" them. The Pequots discovered during the war of 1637 that the English were capable of inflicting harm on Indians of all ages and both sexes. During the years immediately following the war, their education continued. Pequot captives who attempted to escape immediately after their capture were branded."s One Pequot runaway reported to Roger Williams that she had been raped and subsequently punished, a branding administered by a local magistrate, for her unwilling involvement. She had also been "beaten with firesticks" by some of the servants of her master, Mr. Cole. She made it clear that the branding and the sexual abuse she had suffered were major factors in her decision to flee the colonial settlement. She further reported that "she of all the natives in Boston is used worst," suggesting that the Pequot captives had opportunities to compare their suffer- sure, the grounds of Christian religion." The authors even suggest that their young Indian servants, in some cases, displayed greater devotion to God and industry in their work than many of the colonists:
Some of them will not be absent from a Sermon or Family duties if they can help it; and we have knowne some would use to weep and cry when detained by occasion from the Sermon.
Others of them are very inquisitive after God and his ways; and being themselves industrious in their Calling, will much complaine of other servants idlenesse, and reprove them.54 A promotional tract published in London, New England's First Fruits is undoubtedly an embellished account. Nonetheless, it is unlikely that the authors would have gone to such great lengths in describing young Indian servants' religiosity and dedication to their tasks if some progress had not been made. It is also clear, however, that the authors ignore evidence of Indian resistance not only to serving whites but to adopting their religion. In a 1638 journal entry, John Winthrop reported that one of the most powerful gods in the southern New England Indian pantheon appeared to "the Indians, which were in our families" in "diverse shapes" and urged them "to not come at the assemblies nor to learn to read, etc.""5 This Algonquian religious revival, taking root in the very heart of the Puritan home, suggests that the New England colonists' efforts to christianize their Pequot captives and other Indian servants was not meeting with success.
Most of the Pequot captives, young and old, successfully escaped from their colonial captors before they could be made "serviceable to God and man. daring defiance. Winthrop accused Miantonomo, the Narragansett sachem, of "allureing harbouring and witholding sevall Pecott captives fled from the English, and making proud and insolent returnes when they were redemanded."64 Uncas, the Mohegan sachem, surpassed even Miantonomo's audacity by instructing one of his men to "perswade and worck" the escape of one of Winthrop's female Pequot servants because, as Williams noted, Uncas "intended that maide for his wife." ''65 The Pequots who lived with the Narragansetts after the Pequot War, Roger Williams reported, were "used kindly, have houses and goods and fields given to them: because they voluntarily came into them." Mohegans either incorporated Pequots directly into the tribe or made them tributaries. Several of the Mohegans' Pequot tributaries later testified before the Commissioners of the United Colonies that they received "promises of good usage from Uncas." In return for their tribute payments and other forms of fealty, the Pequots expected a certain measure of autonomy." And yet ties among southern New England tribes like the Mohegans, Pequots, and Narragansetts were strong. Generations of intermarriage had produced similarities in language, religious beliefs, subsistence activities, and familial traditions.67 Among the Narragansetts and Mohegans, the two 64In September 1646, the Commissioners of the United Colonies complained that the Narragansetts still "have not restored the Indyan fugitives & captives fled from the English" (Plymouth Records, 9:50, 75). 65Correspondence of Roger Williams, 1:168. 'Uncas's promises of "good usage" evidently were not fulfilled. By the mid-164os, many Pequot tributaries had become disillusioned and were seeking alternative arrangements. The disaffected Pequots living at Namyok petitioned the Commissioners of the United Colonies for permission to "with draw from Uncas" and place themselves under English jurisdiction. They charged that Uncas had extorted excessive amounts of wampum from them, cut their fishing nets, stolen their beans and corn, and defiled the bodies of Pequot women. The difference between this subjugation to the English and that involved in becoming their servants is that here the Pequots maximized their possibilities for independence. Indeed, the importance of the Namyok Pequots' experience is that, in both cases, with Uncas and with the English, they agreed to become tributaries with the expectation of achieving greater autonomy. See Plymouth Records Early seventeenth-century English meanings of slavery were extremely elastic. Although the term slavery often designated a highly degraded, perpetual situation of bound labor, it was also applied to situations of temporary servitude.7' In 1640, when the Massachusetts General Court ordered Thomas Savory, a white colonist, "to bee severly whiped, & for his theft to bee sould for a slave until hee have made double restitution," they were sentencing him to a temporary form of involuntary labor.72 English authorities could thrust their countrymen into "slavery," but they reserved a more abject form of the condition for strangers and captives. As early as 1622, William Gouge, a Puritan minister in Old England, explained that "such servants as being strangers were bond-slaves, over whom masters had more absolute power than others." In 1641, Massachusetts authorities drafted the colony's Body of Liberties, which included the provision that "there shall never be an bond slaverie, villinage or Captivitie amongs us unles it be lawfull Captives taken in just warres, and such strangers as willingly selle themselves or are sold to us." Winthrop Jordan has astutely commented that after the Body of Liberties was circulated, references to English "slaves" were quickly discontinued, which suggests that slavery thereafter came to be defined in harsher terms and associated with non-whites.73
In the period immediately prior to the Pequot War, colonists were less punctilious about the issue of slavery. In 1636, the Massachusetts General Court sentenced a Block Island Indian to "bee kept as a slave for life to worke, unles wee see further cause." It is not certain whether he did in fact remain enslaved his entire life, but it is clear that colonial authorities believed they had the right to hold him if they wished. 
